ISSN 2523-4463 (print) BICHUK YHIBEPCUTETY IMEHI A/Ib®PEAA HOBENA.
ISSN 2523-4749 (online) Cepisa «®I10/TOTNYHI HAYKW». 2020. Ne 2 (20)

YK 82.0:821.111(73)
DOI: 10.32342/2523-4463-2020-2-20-12

.M. SUKHENKO,
PhD in Philology, Associate Professor
of Foreign Literature Department,
Oles Honchar Dnipro National University

LITERARY IMPLICATIONS OF RELIGIOUS PERSPECTIVES
ON THE NUCLEAR IN U.S. FICTION:
FRANK BERGON'’S “THE TEMPTATIONS OF ST. ED & BROTHER S”

MNpoaHanizoBaHO fiTepaTypHEe OCMWUCAEHHA KOHQAIKTY «peniris — HayKa» B acnekTi AOCAiAXKeHHsA
OYXOBHOI Npupoan peHomeHa «aaepHa eHepris» B pomaHi PpeHKa beproHa «Cnokycu ceatoro Eaa i 6pata
C» («The Temptations of St. Ed and Brother S») (1993). OocnigxeHo nitepaTypHi imnnikauii ®. beproHa npo
npupoay peHomeHa «agepHa eHepria» yepes intcTpawito TpaHchopmMaL,ii OCMUCIEHHA «ALEePHOT eHeprii» re-
POAMM LNAXOM NOEAHAHHSA rN06aNbHOIO (ETUYHI aCNEKTU BUKOPUCTAHHS AA4ePHOI eHeprii B KOHPAIKTI HayKu
i penirii) i NnoKanbHOro (ponb AAEPHOI eHepreTUKM B iCTOPIi aMepuKaHCbKOro 3axoay) piBHIB peuenwi «HyKe-
APHOro» ik KOMMNOHEHTa HOBOI Mionorii aMepuUKaHCbKOro cycninbcTea. CtaTra ABAsAe coboto cnpoby aHanisy
niTepaTypHUX pedaeKcin agepHoi eHeprii AK COLIOKYNbTYPHOTro peHOMEHY B KOHTEKCTI FyMaHiTapHUX nigxoais
00 BUBYEHHA EHEPreTUYHMX PECYPCiB 3 METOK AOC/IANKEHHS XYA0XKHbOrO OKPEC/eHHA KOHMAIKTY AaepHOi
eHeprii i AyXOBHOI eHeprii, WO BUNAMBAE 3 KOHPAIKTY MiXK BipOH B LLHHOCTI TEXHO/MIOMYHOrO CyCniNbCTBa i
BipOtO AyXOBHOI CNi/ILHOTY, AK Lie NoAaHo B poMaHi @. beproHa. Llelt cnekTp gocnigKeHHsA nogaHo B CTATTi Ha
TNi BUCBITAEHHA ANCKYCIi peniriiHMx opraHisauii Npo NiATPMMKY NONITUKM SAEPHOr0 PO336POEHHSA | BU3HAH-
HA HUMW MUPHOTO BUKOPWUCTAHHSA AAEPHOI eHeprii B KOHTEKCTI NOPAAKY AEHHOTO Npo 36epeKeHHA Kaimarty,
Lo i Big0Oparkae BHECOK LLEPKOBHMX OpraHisaLii B rpoMaacbke 06roBopeHHaA agepHoi eHeprii. Y cTaTTi 3po-
671eHO cnpoby MPOCTEXUTU XYLOKHE OCMMUC/IEHHA aBTOPOM TOrO, AK MOEAHAHHA MYZAPOCTi iHAIAHCbKOro
bONBbKNOPY | XPUCTUAHCBKUX TPAAMLIM NPOTUCTOITL iHiLiaTKBI ypaay CLUA y cnpobi 3axmMcTuT MoHacTup i ny-
CTeNIt0 B KOHTEKCTI HyKNeapHoi icTopii Hesaau. Y cTaTTi pe3tomy€eTbcA TOUYKa 30py beproHa Ha NpOTUCTOAHHA
Pi3HUX BMAIB eHEpP il LWASXOM 306parKeHHA cNpob roN0BHUX repois POMaHy 3HaNTU MOXKAMBOCTI, AKi MOXKYTb
OO0MNOMOITU YHUKHYTU LbOro KOHGIKTY WAAXOM NEePeoCMMUCIEHHA Bi3ili HA camy NpUpoAay AAEPHOI eHeprii,
BMBYEHHA AYXOBHOI NPMPOAM aTOMA i BiaXoA4y Bif, MONAPHOCTI Y peueny,ii HOBOro CBITOBOro NopAaAKy. Y cTaTTi
pomaH beproHa po3rnAanacTbca AK BiAOOParKeHH MiXKAMCUMUNAIHAPHMX AUCKYCiA NPO nepeBarun i HeJoiKu
MMPHOTrO BUKOPUCTAHHA SAepHOI eHeprii. MoaaHo XyA0XKHE OCMUCIEHHA TpaHcdopMaLLit Bisili repois poma-
Hy BeproHa woA0 Nnpupoan AaaepHOi eHeprii He TiNbKK AK COLiaNbHO-KYNbTYPHOTO ABULLLA eHepro3anexKHoro
CYCNiNbCTBA, a/ie i AK MYCKOBOro MexaHi3aMy AMCKYCil NPO KOHLENL,i0 «HayKM AK HOBOI penirii» B paMKax Hio-
KNneapHOro AHTPOMOLUEHY.

Kntouosi cniosa: adepHa paHmacmuka, A0epHuUll Hapamus, HyKneapusm, eHep2emuyHi 2yMaHimapHi
HayKu, 0yxoeHicmb, bepaoH.

B cTaTbe npegnpuHAT aHAM3 IUTEPATYPHOrO OCMbICIEHUA KOHDIMKTA «PEIUTUA — HAayKa» B acmnek-
Te nUccneoBaHMA AYXOBHOW Npupoabl GeHOMeHa «aaepHas sHeprusa» B pomaHe ®PpsHKa beproHa «Mc-
KyleHua ceaToro 34a u 6pata C» («The Temptations of St. Ed and Brother S») (1993). McchenoBaHbl n-
TepaTypHble nmnankaumm ®©. BeproHa o npupoae deHomeHa «AAepHasa SHeprua» yepes UAMOCTPALLMUIO
TpaHCPOPMALMM OCMbICIEHUA «AAEPHOMN SHEPTUM» FePOAMM MYTEM COeAMHEHUA rNobasbHOTO (3TUYECKue
acneKTbl UCNONb30BAHMA AAEPHON SHEPTUM B KOHPIMKTE HAYKM U PEIUTUM) U IOKAIbHOTO (POJb AAEPHOWN
SHEPreTUKM B UCTOPUM AMEPUKAHCKOTO 3anaza) ypoBHEW peLLenummn « HYKNeapHOro» Kak KOMMNOHEHTa HO-
BOM MMONIOTMM aMepUKaHCKoro obuiectsa. CTaTba npeacTaBaser cobol NONbITKY aHanM3a uTepaTtyp-
HbIX pedaeKkcuii AAepPHON SHEPIMMN KaK COLLMOKYIbTYPHOro GeHOMEHA B KOHTEKCTE r'YMaHMTapHbIX MOAXO-
0B K M3Y4YEHMIO SHEPreTUYEeCKMX PecypcoB C LeNblo UCCe0BaHNA XYA,0KECTBEHHOTO OCMbIC/IEHWNA KOH-
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bANKTa A4epHOM SHEPTUM U AYXOBHOW SHEPTUU, UCTEKAIOLLETO M3 KOHOAMKTA MeXKay Bepoi B LLeHHOCTH
TEXHONOrMYecKoro obwecTsa U BEPO AyXOBHOTO COObLLECTBA, KaK 3TO NpeacTaBaeHo B pomaHe ®. bep-
roHa. [laHHbIN CNEeKTPp UccnefoBaHUA NpeacTaB/eH B CTaTbe HAa POHe OCBeLLeHNA AUCKYCCUN PENUTUO3HBIX
opraHu3aumii 0 NoaAepsKKe NOAUTUKN ALEPHOTO PA30PYKEHUA U NPU3HAHUU UMW MUPHOTO MCMO/Ib30Ba-
HUA A4EePHOMN 3HEPTUM B KOHTEKCTE NMOBECTKM AHA O COXPAaHEHUM KNMMATa, YTO M OTPAXKaeT BKAA4, LepKOB-
HbIX OpraHM3aumii B 0bLEeCTBEHHbIE ANCKYCCUM O AA4EPHOM 3Heprun. B cTaTbe NpeanpuHATa NOMNbITKa NPo-
CNeauTb Xy[A0XeCTBEHHOE OCMbIC/IEHWE aBTOPOM TOr0, Kak coeauHEHME MYAPOCTU UHAENCKOTO GONbKO-
pa M XPUCTUAHCKUX TPAAULMIA MPOTUBOCTOUT MHULUMATMBE NpaBuTenbcTBa CLUA B NonbITKe 3aWMUTUTb MOHa-
CTbIPb M NYCTbIHIO B KOHTEKCTE AA4EPHOM NCTOpMK permoHa HeBaga. B cTaTbe pestomupyeTcsa TouKa 3peHusn
BeproHa Ha NMPOTMBOCTOAHME Pa3INYHbIX BULOB SHEPTUMU NyTEM M306ParKEHMSA MOMbITOK FNaBHbIX repo-
€B pOMaHa HalT BO3MOKHOCTM, KOTOPbIE MOTYT NOMOYb M36eXKaTb KOHGAMKTA NyTEM NEPEeOCMbICIEHUA
B3r/1A408B Ha cCamy Npupoay AAepPHOM SHEPrnK, U3ydeHna AyXOBHOW NPUPOAbl aTOMa M yXo4a OT NoAPHO-
CTM B peuenumMmy HOBOro MMPOBOTO NopsAaKa. B cTaTbe pomaH BeproHa paccmaTpyBaeTCa Kak OoTpaXkeHue
MEXANCUMNIMHAPHBIX AMCKYCCUI O NPEMMYLLLECTBAX M HeAOCTaTKax MUPHOIO MCMO/Ib30BaHUA A4EPHON
3Hepruu. MpeacTaBieHo Xy A0KECTBEHHOE OCMbIC/IEHWE TpaHCcPOopMaLmii BUAEHNA repoes pomaHa bepro-
Ha OTHOCUTE/IbHO MPUPOAbI AAEPHOMN SHEPTUM HE TONIbKO KaK COLMaNbHO-KYbTYPHOTO ABJEHNA SHEProsa-
BMCMMOTO 0BLLECTBA, HO M KaK MYyCKOBOIO MexaHM3ma AMUCKYCCUIA O KOHLUENUUWN KHAYKM KaK HOBOW penu-
TMU» B paMKax HyK/lieapHoro AHTpornoLeHa.

Kntouesole cn108a: A0epHas ¢paHmMacmuka, A0epHolli Happamus, HyKaeapusm, sHepaemuveckue ay-
MaHUMapHele HayKu, 0yxo8HOCMs, bep2oH.

energy in the context of developing ‘green generation’ of energetic resources

encourage the process of reconsidering nuclear energy as a factor of contributing to
the energetic history and social value and distinguishing the range of nuclear energy related
issues in the energy dependent society [38, p. xi].

The researches on religious dimensions of energy tend to be conducted within the historical
perspective on developing ‘science-religion’ counteraction (see Bauman [5], Matthews [29],
Nesteruk [30]) in a wider context of studying ‘the Divine’ from the ancient Greeks to modern
ecotheology [22] which encourages the developments on social cultural aspects of energy studies
to be engaged in a common search for shared understanding synthesis of theology and science.
Such studies have a tendency to go beyond the field of relationship of religion and science in
their dualistic perspective, and but within the posthuman perspective on researching science
and ‘the study of God’ [31] in the mutuality model for theology and science.

Several studies suggest researching the religious perspective on energy as a social and
cultural phenomenon (see Rasmussen [34], Tanev [40]). Thus, N.M. Laurendeau in his work An
Energy Primer: From Thermodynamics to Theology (2011) [28] highlights the religious background
of energy consumption against the issues of climate change and oil depletion. One of the focal
researches on the religious parameters of energy is represented in Energy in Orthodox Theology
and Physics: From Controversy to Encounter [39] by S. Tanev, where the visions on essence and
energy within science-religion debates are emerged from a synthesis of the Eastern Orthodox
Christian tradition with phenomenological thought.

These research achievements as well as the current debates on the spirituality of energy
within energy humanities [17; 18] are the methodological background of my paper as a
contribution to the current expertise on frames of energy literary studies [21].

The paper aims to study the literary dimensions of ‘religion-science’ interaction with the
focus on the religious perspective on the spiritual power of nuclear energy on the example of
The Temptations of St. Ed and Brother S (1993) by Frank Bergon [7]. The paper is a research
attempt to study the literary implications of transformations of ‘nuclear energy’ concept in
Bergon’s fictional writing, where its protagonists face the transformations of their perception of
‘the nuclear’ from duality of ‘science-religion’ counteraction to ‘the nuclear’ as a component of a
new mythology of American West. This paper tries to clarify the literary consideration of aspects
of studying nuclear energy as a social cultural phenomenon within energy humanities agenda.

Without bringing back the history of science-religion interaction and introducing the
singularity of scienticism, scientology and religion/science accommodationism, providing the
room for religious faith within a scientifically informed understanding of the world [12], which

The contemporary debates about the advantages and disadvantages of using nuclear
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goes beyond the frame of our research attempt, we would just highlight the long-term and hot
debates on bridging faith and facts. These debates swing from the awoval, that ‘there can be no
dialogue between science and faith because science has nothing to learn from believers’ [32, p.
144] and because nobody can ‘...allow scientific fact to be polluted by religious faith, it follows that
faith and fact cannot avoid war with one another’ [32, p.144] by stressing that science-religion
interface is just ‘a monologue,...in which science does all the talking and religion the listening [...]
religion has nothing to tell scientists to improve their trade’ [13, p. 257], and summarizing that
‘science is not a thing you can believe in. It’s not a particular set of beliefs which is true or not.
Quite the opposite, it’s the questioning of beliefs’ [3], because ‘science, unlike religion, promotes
self-criticism’ [13, p. xii].

On the other hand the idea of ‘science as a new religion’ concept [41] is based on Calvin’s
statement that ‘science is God’s gift’ [45, p. 28], supported by Einstein’s ‘science without religion
is lame and religion without science is blind’ [16, p. 49], and encouraged by Pope Francis’s
elocution saying that ‘science and religion, with their distinctive approaches to understanding
reality, can enter into an intense dialogue fruitful for both’ [33, p. 45]. Varying from ‘scientism as
a secular religion and [...] a hope for a better tomorrow’ [37, p. 61] to ‘religion is based on what
cannot be seen, on faith; science, by contrast, is based on empirically based observations of the
natural world’ [15, p. 2], such hot debates can explain the opinion range of reconsiderations of
‘the nuclear’ in the perspective of ‘science as the new religion’ [24] and illustrate the long-term
interfacing of ‘the scientific’ and ‘the spiritual’ in situating nuclear energy as a social value, which
encourages the necessity to reconsider the nuclear in the contemporary society.

By regarding nuclear narrative as a storytelling, recorded orally or in the written form,
which covers a set of fictional/factual messages on the actions and events, related to nuclear
energy-related issues, we face the necessity to research the narrative tools which guide our
behavior, cultural history, formation of a communal identity etc. Despite nuclear narratives
refuse ultimate endings [36, p. 8], the importance to study the components, mechanisms, tools,
scenarios, interpretations of nuclear narrative is inevitable with the course of energetic history of
the humanity — “...The importance of narrative and how the stories we tell about our nuclear past
and possible nuclear futures reveal how we as a society deal with the use of nuclear weapons’
[44, p. 162] as well as the use of nuclear energy with the aim of predicting the future energetic
scenarios.

While separating ‘nuclear energy’ — and ‘nuclear weapons’-related messages as parts of
nuclear narrative, the religious perspectives on the nuclear as a war making factor are evident
in the policy of nuclear disarmament. Michael Frost, a U.S blogger, highlights church leaders’
intentions to eliminate all nuclear weapons throughout the globe [20]:

Archbishop Joseph Takami of Nagasaki: “The existence of nuclear weapons in the world is a
grave threat to peace and we need to abolish them”.

Pope Benedict: “One of the most serious [challenges] is increased military spending and
the cost of maintaining and developing nuclear arsenals...l firmly hope that... concrete decisions
will be made towards progressive disarmament, with a view to freeing our planet from nuclear
arms”.

Protestant thinkers Paul Tillich and Reinhold Niebuhr: “The reality of sin and evil proves
that nuclear weapons were necessary. Nuclear deterrence was acceptable, at least in the current
global conditions” [20].

The history of religious debates about nuclear energy dates back to the 1950-s, when the
religious leaders recognized the peaceful use of nuclear energy — ‘the churches welcome peaceful
atom’ [1, p. 220] and the religious perspective on nuclear energy was declared as ‘a blessing from
God’ [35] by supporting the nuclear energy initiatives until 1979 — the nuclear accident at Three
Mile Island — when the World Council of Church developed the concept of the “just, participatory
and sustainable society” (JPSS) to struggle the ‘plutonium economy’ 35, p. i].

By emphasizing the positive, acknowledging the negative, and advocating the key role of a
nuclear source of electricity in the fight against anthropogenic climate change [43] and stating
that ‘nuclear energy and radioactivity are a normal part of God’s creation in our universe’ [14,
p. 3], the church organizations tend to reflect as well as contribute to the social debates about
nuclear energy.
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In 2012 Address to the participants of the 56th General Conference of the International
Atomic Energy Agency (IAEA), Vienna (September 2012) Archbishop Dominique Mamberti,
Secretary for Relations with States of the Holy See, declared that ‘The Vatican tends to view
nuclear energy as being acceptable as part of a civil programme that enables the authentic
development of peoples, providing energy resources whilst also respecting the environment,... but
recognises the challenges connected with developing safe nuclear energy;....the highest Church
authorities do not oppose civil nuclear power in principle, provided the facilities are well-designed
and operated safely’ [2], which not only reflects the official position of one of the world’s leading
religious organizations on the nuclear, but also contributes to framing the contemporary nuclear
narrative as storytelling about nuclear energy-related issues against the processes of social
values’ shaping and decision making.

One of those, who managed to join the global (ethical dimensions of nuclear energy in the
science-religion interface) and local (the nuclear within the local history of the American West),
is Frank Bergon (b. 1943) [10], a novelist, a literary critic, a Professor Emeritus of English at Vassar
College (New York). Born in 1943 in a Basque-rooted family, in Ely, Nevada Frank Bergon moved
to the San Joaquin Valley, California, at a young age. He received his BA in English at Boston
College, attended Stanford University as a Wallace Stegner Fellow, and completed his PhD in
English and American literature at Harvard University. While being a professor in the English
department at Vassar College, New York, he was teaching senior composition and environmental
studies. During his tenure there he was Director of American Studies. He was a visiting associate
professor at the University of Washington in Seattle from 1980-81. In 1985—-86 he was a National
Endowment for the Humanities fellow [6]. Now Bergon is Professor Emeritus of English at Vassar
College (New York). He has published eleven books — four novels, a critical study, a book of
essays, and five edited collections and anthologies. A major concern of his work is with the
lives of Basque Americans in the West. His writings about Native Americans range from the
Shoshone of Nevada to the Maya of Chiapas, Mexico, and focus primarily on the history and
environment of the American West [6] and convey a reflection of Bergon’s Basque-American and
Western American identity and his environmental engagement [10]. In his literary critic’s activity
by editing and collecting the editions [11], Bergon intended to continue his critical consideration
of the West with the focus on the environmental history of the American West in the literary
reception. In 1993 the Western Writers of America made Bergon a finalist for the best novel
of the West in recognition of his work, The Temptations of St. Ed and Brother S. [10]. He was
inducted into the Nevada Writers Hall of Fame in 1998 [9].

The Temptations of St. Ed and Brother S (1993) is regarded by literary critics [8] as an
American Western novel — ‘a wise and humorous tale of destruction and compassion, a piece of
the never-ending story of the American West as it occurs in these last years of the century’ [23]
about a conflict between nuclear and spiritual energy; about the nature of nuclear energy in the
monks’ perception; about the conflict between the faith, underlying a technological society, and
the faith, supporting a spiritual community.

In ‘The Temptations of St. Ed & Brother S’ Bergon manages to make a Western American
storytelling a part of U.S. history by reconsidering the local ‘nuclear’ events of the American West
in the context of literary reception of U.S. energetic narrative — ‘[The] Temptations [of St. Ed
and Brother S] is written in the muscular, unadulterated, and intelligent prose that makes Frank
Bergon one of the best writers not just of the American West but of the American moment’ [42].

The plot of The Temptations of St. Ed & Brother S. is based on a true story by reflecting the
tension provoked in Nevada since the 1980s by the federal government’s proposal for a nuclear
waste repository at Yucca Mountain [11].

According to the novel’s plot, the story covers the mid-1990s, the southern Nevada desert,
where the U.S. government plans to build the nation’s first nuclear waste dump in the remote
Yucca mountains. The conflict between spiritual energy and nuclear energy is represented in
the vision of two monks who are trying to protect their tiny monastery against the enormous
forces of the U.S. Department of Energy, promoting their initiative on building a nuclear waste
repository.

The storyline represents the real case of U.S. DOE’s initiative about constructing a nuclear
waste reservoir in this area, but the local authorities and Nevada communal organizations
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stand against using Yucca Mountain for housing the world largest newly built nuclear waste
storage for several reasons: geology (a seismically and volcanically active, porous land zone and
an agricultural region), location (only 90 miles from our largest metropolitan area, Las Vegas),
limited space (being not big enough to store all of the nation’s nuclear waste, Yucca would be
filled to full capacity in 2036), transportation (waste transporting routes travel through 703
counties in 44 states putting the nearby inhabitants’ health at risk), national security (making
a waste repository as attractive and vulnerable targets for terrorists) [19]. Despite the Nevada
local opposition and anti-nuclear campaign, in 2002 Yucca Mountain was recommended by the
U.S Senate as a spot for nuclear waste storage.

Used by the author as a factual component, these plans of U.S. Department of Energy to
build a nuclear waste repository in the Nevada desert, are represented through the reception
of the protagonists of the novel — St. Ed (Father Edward St. John Arrizabalaga, 49 years old,
an American of Basque heritage, an abbot of a remote desert monastery ‘The Hermitage of
Solitude in the Desert’, who has a dream of a new monastic order for the modern world, and who
plans to write a book, called ‘The Death of Time’, about events in Hiroshima, but doubts about
the stories to include) and Brother S (brother Simeon, a young, little idealistic lumberjack in his
past from the Oregon coast, who intends to keep the desert hermitage and enjoys the mystics
of the desert, and commits a suicide after facing the temptations of Las Vegas, with the aim to
enforce the energy of the desert with his spiritual energy).

Both monks are trappists — “But that’s why you are a Cistercian Trappist”, Brother S said on
the morning when the abbot was leaving for the talk show in Las Vegas’ [7, p. 1] — members of
the Order of Cistercians of the Strict Observance (0.C.S.0.), a reformed branch of Roman Catholic
Cistercians, founded in France in 1662, and following the Rule of St. Benedict [27, p. 48] which
structures everyday religious life of Catholic monastics [27, p. 51]. They are named after La Trappe
Abbey, the monastery from which the movement and religious order originated. The movement
first began with the reforms that Abbot Armand Jean le Bouthillier de Rancé introduced in 1664,
later leading to the creation of Trappist congregations, and eventually the formal constitution as
a separate religious order in 1892 [27, p. 48]. According to Larsen, trappists’ spiritual landscape
is asceticism, which is closely related to contemplation, and both concepts are inextricably linked
to the monastic life [27, p. 50]. While researching U.S. trappists and their monasteries, Larsen
highlights that for American trappists ‘spiritual landscapes, the contemplative idyll is challenged
by the relationship between openness and cloister — the balance between solitude, or rejection
of the world, and the necessity for involvement with people and places outside the cloister of the
monastery’ [27, p. 57]. We can find the confirmation of this statement in Bergon’s novel, where
the monks’ mission was described by Bergon as ‘work, prayer and study [...], - keep them in
balance and each will become the other’ 7, p. 7].

The monks — St. Ed and Brother S — are described here as those embodiments of some
functions — a barrier of spiritual knowledge about the monastic life; an interpreter of nuclear
scientificknowledge to the public; a link between mystery, spiritual and science ininterpreting the
nuclear; a tool/victim of the national nuclear policy, making the monastery at risk; a connecting
link between indigenous knowledge, spiritual practices and modern technological achievements.

Within the storyline, covering the monks’ attempts to protect their monastery from ruining within
the U.S. government’s initiative to construct a nuclear waste dumb in the vicinity, the protagonists
meet a range of those linked to the Nevada desert: Hot Creek Mountains rangers; Shoshone Indian
ranchers, Amy Chavez, a Mexican-American Bureau of Land Management ranger; Nathan Spock, a
Las Vegas TV talk-show host; a war veteran, an Basque desert prospector; nuclear test site workers;
the Bishop supporting the government’s nuclear initiative; a small desert mouse; the government
bureaucrats; eccentric desert inhabitants — characters, ‘exiles and outcasts, who see the desert as a
possibility to refuge themselves from the encroaching mainstream America’ (7, p. 52].

All are located in the very same location, but the difference is implemented in the battle
between the nuclear and the spiritual energy, where the federal government represents the evil
force, encountering the spiritual (Native Americans’ folklore, Christianity) life that the inhabitants
of the desert claim for. The encounter of these energies was supposed ‘to bring spiritual reform
to the slack soul of the nuclear age’ [7, p. 300], but that one, who was expected to be the leader
of mission by encouraging ‘his spiritual energy against nuclear energy’ [7, p. 300].
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While the nuclear energy is implemented in the imaginaries of Shoshone Mountain Nuclear
Waste Dump and those who support its building, that is the desert monastery ‘The Hermitage
of Solitude in the Desert’, founded as a hermitage, ‘dedicated to the principles of primitive
monasticism [7, p. 6], where ‘back to basic was a cornerstone of his new hermitage’ [7, p. 14],
that is one of the central plot-framing imaginaries as well as location, depicted in the novel. The
protagonists’ activities and reckonings are linked to their monastery, which is the embodiment
of spiritual impressions, materialized in the hermitage and inserted in the historical settings
(the context of the nuclear history of Nevada region, in this case). Without framing the literary
imaginary of the monastery’s implication in this novel and its role in setting the plot, which
goes beyond the aim of this paper, but referring to Jonveaux’s statement that ‘while many
monasteries have been able to reinvent themselves, others struggle in the midst of globalization
and secularization’ [26, p. 47], we highlight the author’s intention to depict the necessary for
this desert monastery ‘The Hermitage of Solitude in the Desert’ to go through changes in its
encounter with the world of modern transformations — the author joints the spiritual power of
the monastic life and the spiritual power of the place (the Nevada desert) to create the spiritual
counterbalance to the ‘the Cloud of the Unknown’ [7, p. 5], implementing ‘the transcendental
experience of mystics’ [7, p. 5].

The conflict of the novel is represented by the encounter of some spiritual powers, which
St. Ed goes though in his understanding the transformations of a new world — the spiritual power
of the religious faith, implemented in the monastic life in the remote hermitage, the spiritual
power of the place, implemented in the Nevada desert (combining the energy of community
on the desert and the energy of Indian folklore against the background of ‘the contemporary
monastic presence [...] being reduced to a folkloric state’ [25, p. 25]), which collaboratively are
trying to counterbalance the spiritual power of nuclear energy. In the attempts to lead the
readers to understanding the spiritual power of nuclear energy, the writer joins the tragedy of
the devastated land (the protagonists’ perspective on Nevada desert hosting a nuclear waste
dump) and the tragedy of Brother S’s suicide (as an accelerator of these spiritual powers’
encounter). The author illustrates how the traditional Indian wisdom and Christian practices,
even jointed together, result in the lack of power after ‘the confrontation with the powers of
darkness’ [7, p. 25] by facing the temptations of the contemporary world, implemented by Las
Vegas — “Disneyland of lost souls” [7, p. 33] and making monks to follow the rules of ‘the world
of business’ [7, p. 23] in order to make their hermitage survive as a counterbalance to the U.S.
federal plans to build a nuclear waste repository.

Being involved in this conflict of spiritual powers and realizing his failure — ‘he pitted his
spiritual energy against nuclear energy and lost’ [7, p. 300], the novel’s protagonists intend
to search for possibilities which that can help avoid the conflict and consolidate the spiritual
powers’ balance by understanding the nature of nuclear energy — by changing the perspective on
nuclear energy as ‘the short-term phenomenon energy of selfishness and greed’ and by learning
the spirituality of the atom — ‘O Radiant Energy! O Radian Love! [7, p. 295], ‘Jesus’s atoms’,
‘an atom was a miracle’ [7, p. 293] and summarizing that ‘all life on the earth miraculously had
come from nuclear explosions’ [7, p. 292]. In these attempts of learning the nature of nuclear
energy and realizing the spirituality of radiant energy, light and science, the novel’s protagonists,
and mainly St. Ed, come to the inevitability of regarding the nuclear as a component of new
mythology of the American New West.

By depicting St. Ed’s spiritual internal conflict of realizing the values of the contemporary
society, the author illustrates St. Ed’s understanding of the current transformations, based on
the statement that partial visions become distortions of the reality, and on the necessity to
reconsider the new world order by avoiding its polarity — ‘there is only one world. Not a profound
world over here, and not a sacred world over there. One world. A world of many levels and
depths’ [7, p. 305]. But even declaring that ‘we had lost’ [7, p. 300] and ‘it is over — we have
nothing to go on with’ [7, p. 303], the protagonist tends to compare the spiritual powers of ‘the
faith in the mushroom cloud’ [7, p. 305] (the spirit of nuclear energy) and ‘the faith in the Could
of Unknowing’ [7, p. 305] (the continued prevalence of religious beliefs). And after meeting fresh
postulants (seven potential monks, who arrived in the hermitage after his participation in the TV
show in Las Vegas) he makes sure not only in the revival of the hermitage — ‘The war is not over
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[7, p. 228] but also in the spiritual power of the new generation monks who can be a trigger for
reconsidering the spirituality of nuclear power — ‘A new hermitage could bear testament to the
meaning of his [Brother S] death. They can become radiation monks, signs and symbols of an
alternative to radioactive death’ [7, p. 304] by imposing interconnections of all those, dwelling in
the desert and contributing to the singularity of American West.

Thus, by representing the protagonists’ searches about the nature of nuclear energy
which is expected to influence the Nevada desert’s dwellers, Bergon’s novel underlines those
debates about the advantages and disadvantages of peaceful using nuclear energy. With the
aim of protecting their hermitage from a nuclear waste dump, regarded them as a monument
for radiation death, the novel protagonists appeared to be involved in debating the spirituality
of atom and the counteraction of faith and science, which results in understanding that
such competition leads to mutual destruction and needs the transformations of spirituality’s
perception under the influence of the contemporary world’s changes. The literary considerations
of the religious perspective on the nature of ‘the nuclear’ in Bergon’s «The Temptations of St.
Ed & Brother S» not only reflect the debates on nuclear energy, swinging between ‘the good’
and ‘the bad’ and balancing as ‘the debatable’ [4] but also trigger reckoning ‘the nuclear’ in the
perspective of discussing the nature of spirituality against ‘science as a new religion” concept
within the Nuclear Anthropocene.
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The paper studies the literary implications of ‘religion-science’ interaction in U.S. nuclear fiction with
the focus on reconsideration the spiritual nature of nuclear energy on the example of «The Temptations
of St. Ed and Brother S» (1993) by Frank Bergon. The paper analyses the Bergon’s literary reflections of
understanding ‘nuclear energy’ concept in fictional writing by illustration its protagonists’ transformations
of realizing ‘the nuclear’ as a component of a new mythology of American West by joining the global (ethical
dimensions of nuclear energy in the science-religion interface) and local (the nuclear within the local history
of the American West). This paper tries to clarify the literary considerations of studying nuclear energy
as a social cultural phenomenon within energy humanities as a methodological basis for researching the
novel’s conflict between nuclear energy and spiritual energy, stemmed from the conflict between the faith,
underlying a technological society, and the faith, supporting a spiritual community. By separating ‘nuclear
energy’- related issues and ‘nuclear weapons’-related messages as parts of nuclear narrative, the paper
brings back the religious organizations’ debates about their support of the policy of nuclear disarmament
and their recognition of the peaceful use of nuclear energy, by supporting the nuclear energy initiatives
and advocating the key role of a nuclear source of electricity in the fight against anthropogenic climate
change, which reflects church organizations’ contribution into the social debates about nuclear energy.
As the novel’s plot is based on the true case of U.S. DOE’s initiative about constructing a nuclear waste
reservoir in the Nevada desert, the paper illustrates the fictional/factual balance in covering the conflict
between spiritual energy and nuclear energy, represented in the perspective of two protagonists, trying to
protect their monastery from U.S. Department of Energy’s initiative on building a nuclear waste repository
in their vicinity. The paper highlights the conflict as an encounter of some spiritual powers, which the
protagonists go through — the spiritual power of the religious faith, implemented in the monastic life in
the remote hermitage, the spiritual power of the place, implemented in the Nevada desert (combining
the energy of community on the desert and the energy of Indian folklore, which collaboratively are
trying to counterbalance the spiritual power of nuclear energy. The paper tries to follow the author’s
way of illustrating how the traditional Indian wisdom and Christian practices, jointed together, result in
making their hermitage survive as a counterbalance to the U.S. federal plans to build a nuclear waste
repository. The paper underlines the literary representation of a hermitage as one of the central plot-
framing imaginaries which is the embodiment of spiritual impressions, materialized in the monastery
and inserted in the historical settings (in the context of the nuclear history of Nevada region). The paper
summarizes Bergon’s perspective on this conflict of spiritual powers’ counteraction by depicting how the
novel’s protagonists try to search for possibilities which that can help avoid the conflict and consolidate
the spiritual powers’ balance by changing the perspective on nuclear energy by learning the spirituality of
the atom and by avoiding polarity in reconsidering the new world order. Being involved in debating the
spirituality of atom and the counteraction of faith and science, Bergon’s novel reflects the current issues
on the advantages and disadvantages of peaceful using nuclear energy by reckoning ‘the nuclear’ not only
as a social cultural phenomenon of energy dependent society but also as a trigger of debates on ‘science as
a new religion” within the Nuclear Anthropocene.
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